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History 

The Gypsies' ancestors began leaving Northwest India probably about 
the seventh century A. D. In ancient Sanskrit sources they bear the name 
doma or domba, (in modern pronunciation, rhom, hence their own designa-
tion rom, roma) and are characterized as robbers, murderers, hangmen and 
entertainers. These professions were prescribed for them by the rules of 
the Hindu caste system. Thus, they belonged to the so-called "wandering 
and criminal tribes" of India and were obliged to lead a parasitic way of 
life. Among the numerous outcast groups, they occupied the lowest rung 
on the social scale.1 

After a long wandering through Iran, Asia Minor and the Balkan Penin-
sula,2 the first groups of Gypsies arrived in Hungary in the 15th century. 
During Hungary's Turkish occupation in the 16—17th centuries and perhaps 
even more after the expulsion of the Turks from Hungary in 1686, their 
infiltration from Turkish-occupied Serbia continued. Owing to the contin-
uous immigration and to their fertility, their number seems reached 1 per 
cent of Hungary's population in the 19th century.3 Some of them settled 
down, others continued the wandering way of life, without any regular 
productive activity. Queen Maria Theresa and her son, Joseph II, tried to 
settle them (more or less successfully) and to force them to live by work 
(quite unsuccessfully).4 By the end of the 19th century most of them had 
abandoned their Gypsy tongue and today the descendants of this group 
speak Hungarian only. It is this group which yields the famous "Gypsy 
musicians." 

Subsequent waves of Gypsy immigrants came not from Serbia but from 
Wallachia (Old Rumania), probably during the 17—18th centuries. It seems 
that their infiltration ran parallel to the ongoing Rumanian immigration into 
Transylvania. The earliest groups had become Rumanized already in Wal-



lachia by the 18th century and they no longer remember their Gypsy origins. 
It is only by their apparent Gypsy manners that the non-Gypsy population 
identified them as Gypsies. They spent a long time in Southern Transyl-
vania and from there, they migrated to southern Transdanubia (Baranya 
and Somogy counties) via Croatia in the early 20th century. They were 
called Beash or Rumanian Gypsies. Today, the older generation speaks 
Rumanian, as well as Hungarian, but no Gypsy. 

It is also from Wallachia that the latest immigration of the nomadic 
Vlach (Wallachian), i.e., Oldh (Rumanian) tribes took place. They arrived 
in Transylvania in the early 19th century and from there, in the second 
half of the century, they spread to other parts of Hungary as well. All 
of them continue to speak Gypsy (besides Hungarian). Up to the Second 
World War, the main source of their income was begging, theft, robbery 
and illegal horse-dealing. Graver crimes, such as murders committed by 
them gave rise to a strong antipathy against them.5 In the 1930s this group 
of wandering and criminal Gypsies was settled by force. Since that time, 
there are no longer any nomad Gypsies in Hungary.6 

Language and Culture 

Gypsy language is an Indian idiom like Hindi, Bengali, Gujarati, and 
others. It is split into a number of dialects or, rather, languages. The dif-
ference between the individual Gypsy languages is decisive enough to make 
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Gypsies unable to communicate. In Hungary, approximately 70 per cent 
of the Gypsies speak Hungarian only; ca. 6 per cent speak Hungarian and 
Rumanian; ca. 20-25 per cent speak Hungarian and Gypsy. These bilin-
gual Gypsies speak four different Gypsy languages, most of them Vlach 
Gypsy. 

The vocabulary of all Gypsy languages is astonishingly poor: it com-
prises no more than 1200-2000 words, while the smallest pocket dictio-
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naries of European languages contain ca. 15,000-20,000 items. Approxi-
mately 450-500 of these words are of Indian/Sanskrit origin—parts of body, 
biological activities like eating, drinking, sleeping, going—the remainder 
consists of later borrowings from Greek, South-Slavonian, Rumanian, Hun-
garian, etc. Not only terms of modern civilization like 'teacher' (tanitovo) 
or 'train' (vonato), but all words of abstract thinking are expressed, with-
out exception, by loan-words from the language of the given host country. 
Thus, such words of Hungarian Gypsies as: kezdij (begin), vegzij (finish), 
mindig (always), soha (never), nadjon (very), etc., are borrowed from Hun-
garian. Even the number of similar loans is restricted to a few hundred. 
Taking into account the statement of psycho-linguistics that by the age of 
six, a normally developed child should be using about 3000 words, the 
difference is striking. Curiously enough, even such simple phenomena as 
names of flowers, trees, bushes, birds are completely absent in all Gypsy 



idioms; and, there are no Gypsy words (even loan-words) for lightning, 
thunder, shower, storm, cloud, mist, fog, frost, dew. 

A survey of the existing Gypsy word stock throws light on the social and 
economic evolution of the Gypsy people as well. In the most ancient (i.e., 
Indian) layer of Gypsy vocabulary there is not a single word referring to any 
productive activity such as hunting, fishing, animal husbandry, agriculture, 
or handicrafts. (As a contrast, we may refer to Hungarian where all these 
categories are represented by a rich stock of very old, Finno-Ugric words 
and, in addition, agriculture was enriched by a great amount of Old Turkish 
terms two thousand years ago.) Only ready-made products such as flesh, 
flour, egg, pork, dress, etc. have original Gypsy names. This means, the 
Gypsies' Indian ancestors had never lived by work, but by remuneration for 
their services done to the surrounding peoples, or by begging and theft. This 
is in full accordance with the aforementioned testimony of ancient Sanskrit 
sources about the Doma tribe. In other words, the Gypsies' ancestors had 
always been dependent on alien societies.9 

The later evolution of the Gypsy vocabulary proves a similarly unique 
circumstance of Gypsy livelihood. Only those categories became enriched 
by Iranian, Greek, Slavonic and other loan-words which were present in 
the earliest Indian layer. No words relating to fishing or hunting, no names 
of agricultural tools or procedures were borrowed by Gypsies during their 
wanderings through Asia and Europe. Even the terminology of the al-
legedly "traditional" Gypsy profession of smithery was borrowed only oc-
casionally by a few Gypsy groups, some from Greek, some from Rumanian. 
This suggests that they remained dependent on the actual non-Gypsy en-
vironment, and have never evolved into self-supporting members of any 
society.10 

As to their social organization, the highest unit was and is the nuclear 
family, both in language and life. No words for brother-in-law, cousin, 
clan, tribe, chief, to lead, exist in Gypsy languages. Even the social unit of 
the extended family is unknown to Gypsy communities. In East European 
peasant societies, extended family was a centrally organized economic unit; 
the Gypsy family never has been such a unit, owing to the simple fact 
that no economy (no property, no productive activity) was ever known 
to Gypsies. A Gypsy household, with its ten to fifteen members, is but 
a large nuclear family. Here lies the clue to the centuries-old charge of 
the Gypsies' "anti-social" mentality: Gypsy society was micro-structural, 
not macro-structural; their horizon has never exceeded the scope of their 
family; they were unable to respect their fellow-citizens' rights and interests 
or even those of other Gypsies. 

As in their economy and language the Gypsies have always been de-
pendent of the given host society culturally, too. There are no original, 
traditional Gypsy folk tales, songs, or folk customs. In Hungary, they told 



tales about Babsem Jankovo (Babszem Janko, or Tom Thumb) and the het-
fejuno sharkanji (hetfeju sarkany, or the 'seven-headed dragon').11 As to 
the famous "Gypsy music," Western audiences suppose that it is Gypsy, but 
Hungarians know very well that the Gypsy musicians perform Hungarian 
popular songs (magyar nota, verbunkos) composed by Hungarian authors.12 

Folk embroidery, wood carving, folk painting, etc. are completely lacking 
with Gypsies. The romantic idea of an ancient "Gypsy culture" to be traced 
back to Asia lacks any foundation. Only their manners, behaviour, way of 
life and thinking are really original and different from ours. Their culture— 
if we may use this word—is nothing but special "Gypsoid" adaptation of 
fragmentary elements of the folk culture of the actual non-Gypsy society. 
Since the Western public is not sufficiently acquainted with the languages 
and cultures of Central European and Balkan countries, they are mistaken 
by supposing that the strange, vivid colours of costumes and the gestures 
of Gypsy dancers represent some ancient Indian cultural heritage while, in 
fact, they are borrowings from the host peoples transformed in a special 
Gypsy manner. 

Sociology stresses the role of institutions in preserving ethnic identity: 
schools, churches, meetings, socially organized customs. All this, too, was 
and is completely absent in Gypsy culture. 

The "mystery" of Gypsy religion has been investigated by Hungarian 
researchers. It is less mysterious than outsiders suppose. It is nothing but 
a primitive form of animism with the additional element of a vague idea of 
God (to whom, however, they never pray) and of devil. God and devil were 
borrowed from Christian religions. Practically, Gypsy religiosity consists of 
a terrible fear of the spirits of deceased relatives. No rites, magic practices, 
myths, legends, priests, beliefs exist with Gypsies. Formally, they adopt 
the religion of the given host country without knowing its teaching and 
without going to church.13 

All this—absence of productive activities, of planning and saving up, 
of organized social life, or a system of religious beliefs—has far-reaching 
psychological consequences. The radical changes in the Gypsies' economic 
possibilities in modern Hungary did not result in a similar change of their 
mentality. The makers of Gypsy policy are confronted by the fact that 
the mental sphere is deeper rooted than the material one, and this is the 
main factor of Hungary's Gypsy problem. All efforts at their social and 
economic promotion are hampered by the "Gypsy heritage."14 

Gypsies and the Law 

The enormous difference between Gypsy and non-Gypsy economic and 
social traditions accounts for Gypsy criminality. The absence of any kind 
of property inevitably resulted in the absence of respect for property. Con-
sequently, there is no Gypsy sense of justice regarding theft. Absence of 



organized social life resulted in absence of respect for other people's rights. 
This mentality inevitably leads to sharp conflicts between Gypsy and non-
Gypsy value systems, between Gypsy and non-Gypsy citizens of various 
countries. 

Gypsy romanticism invented the legend of "Gypsy justice" existing in 
former days inside Gypsy society. In fact, this "Gypsy tribunal" has never 
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existed. While it is true that the Gypsies' famous "solidarity" is really 
very strong, this is nothing but the underworld's solidarity against law and 
society—hardly an element of the "Gypsy tradition" worth preserving. 

Official statistics assert that in Hungary, criminality among Gypsies is 
only twice as high as among non-Gypsies. This is a misleading represen-
tation. It is of common knowledge in Hungary that Gypsy criminality is 
very high and is steadily growing. Some exact numbers based on police 
records reveal the real situation. In Budapest, 80 per cent of pickpockets 
are Gypsy women. In Baranya county, 8 out of 10 juvenile violent crimes 
are committed by Gypsies. In deviant girls' homes, 90 per cent of the 
residents are Gypsies.16 Hungarian media never mention the ethnic origin 
of criminals, but the characteristic Gypsy names are often revealing. In 
his newly published book, Bun az elet (Life is full of crimes, 1988) the 
popular documentary writer, Gyorgy Moldova disclosed the real state of 
Gypsy criminality. The book immediately drew indignant outbursts from 
Gypsy functionaries. 

Of course, any overall statement would be completely wrong. Assimi-
lated and integrated Gypsies living by regular jobs and in normal conditions 
are much more obedient to law than the "average" non-Gypsy Hungarian 
is. Criminality is a characteristic feature of traditionally-living Gypsies.17 

Anti-Gypsy Prejudices 

A specialist of Gypsy questions in Hungary made the appropriate re-
mark: "No matter what we do, anti-Gypsy prejudices will exist as long 
as a considerable part of the Gypsy population will act against law and 
social norms."18 Although the Party and the State lead a desperate cam-
paign against prejudices, these have grown stronger than they have ever 
been. They have nothing to do with alleged "racial prejudices." But no 
amount of propaganda can convince the citizens that Gypsy criminality is 
not high, that Gypsy children behave in school like other children, that the 
Gypsy neighbour's unbearable anti-social manners can be tolerated, that in 
public places the Gypsies have the right to an unusual aggressiveness. The 
fact that the Party and the State favour them in order to promote "social 
progress," adds to their great unpopularity. For example, when work-shy 
Gypsies live on children's bonus, when Gypsy delinquents receive light 
sentences,19 or when Hungarian refugees from Transylvania were extradited 
to the Rumanian authorities while rumour had it that Gypsies were not— 



people inevitably draw conclusions hardly favourable to Gypsies. Such 
unfavourable conclusions are, in their turn, exploited by those social ele-
ments who are eager to prove by all possible means that Hungarians are 
particularly prone to racial prejudice. 

Government Policy 

In 1768, Queen Maria Theresa's "Gypsy regulation" called for changes 
in three areas: settling down, living by work, and taking care of their chil-
dren's education. After two hundred years, in 1961, the Central Committee 
of the Hungarian Socialist Workers' Party passed a resolution with exactly 
the same three slogans: work, housing, schooling. The Party Resolution 
stated that the Gypsy problem is not racial, lingual or ethnic, but a social 
one rooted in the Gypsies' centuries-old backwardness and, therefore, any 
type of Gypsy segregation would deadlock their social progress. 

Concerning employment, the situation in Hungary is radically different 
from Western countries. The proportion of Gypsy population is at most one 
or two per thousand in Western countries, while it is 5 percent in Hungary. 
One per thousand can keep himself by begging or occasional work, which 
is next to impossible if the proportion is as high as 5 per cent. In this 
latter case, the only possibility for the group is to live by regular jobs, 
as do all other members of society. Unemployment has been unknown in 
Hungary since 1945. Notwithstanding this, in the first years after the War, 
it was almost impossible to persuade the Gypsies to undertake a regular 
job. The pertinacious efforts of the authorities, along with the "iron hand 
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of economic necessity," succeeded in overcoming the Gypsy tradition of 
work-shyness and at present most of the men are employed. Yet a hidden 
Gypsy mental inheritance comes to light: they avoid regular activities and 
closed rooms, and dislike jobs with fixed working hours. They drop out 
rather often, therefore, employers are not fond of Gypsy employees. 

The Hungarian state heavily subsidizes Gypsy housing. It offers Gypsy 
families homes or flats free of charge, or long-term loans free of interest 
which non-Gypsy citizens do not receive. Due to this support, most of the 
Gypsy slums (ciganytelep "Gypsy quarter") were liquidated in the 1970s. 
However, few Gypsies care for the normal furniture and cleanliness of their 
new homes and, after a few months, they may look like traditional Gypsy 
huts. Similarly, when Gypsies are given houses in villages with orchards, 
many of them cut down the fruit trees so that they can gather the fruit 
easier. When Gypsy families receive new houses side-by-side, they almost 
invariably convert them into traditional Gypsy quarters (slums). Therefore, 
the central directives suggest allotting them separate building sites away 
from each other. It should be added that Gypsies who wish to live according 
to the accepted social norms, dislike having another Gypsy as a neighbour. 

Official statistics speak of an almost complete employment of the male 



Gypsy population and of two thirds of them living in adequate housing 
conditions. As to the facts: Once 1 visited a village in Somogy county 
with a high proportion of Gypsy inhabitants. Here, with the exception of 
two families, all Gypsies were recorded as working and living according 
to the standards of Hungarian society, conceiving these standards in their 
widest sense. My investigation revealed that out of 400 souls, only one 
family with two children (i.e., 1 percent) lived normally in every respect. 
In all other Gypsy homes, broken windows replaced by newspaper sheets, 
fuel or poultry in the living room, clothes lying in a corner, the absence of 
seats, etc., recalled the traditional Gypsy manners. It must be pointed out 
that the income of all these Gypsies stood on the average Hungarian level. 
Thus, it is the traditions' powerful hold that hinders the improvement in the 
social standards of the Gypsy population. And there is a further indication 
of this. Sociological surveys point out that in the homes of well-to-do 
Gypsies, radios and televisions appear sooner than the proper number of 
beds, seats and dressers. The traditional hie et nunc Gypsy mentality prefers 
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"flow values" to standing ones. 

Concerning schooling, practically all Gypsy children are enrolled in the 
first class of primary school but only half of them finish the obligatory 
eight classes with the proper proficiency, and very few of them go on to 
secondary schools.22 The rather optimistic official statistics, once again, are 
not in accordance with my experiences. Psychological research revealed 
the astonishing fact that, by the age of six, children growing up in tradi-
tional Gypsy families are behind in intellectual development by between 
2 - 2 1/2 years. Teachers often complain that Gypsy children cannot speak 
Hungarian fluently, and they attribute this to these children's alleged Gypsy 
mother tongue. However, in most cases, both the children and their par-
ents speak Hungarian only. The reason for their linguistic deficiency is 
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the primitive family atmosphere bereft of adequate stimuli. I have visited 
hundreds of families in Gypsy quarters but never saw a Gypsy mother of 
traditional life-style teach a baby to pronounce correctly a word, either in 
Gypsy or Hungarian; nor help him to make the first steps, or show him 
how to grab a spoon.24 Traditional Gypsy life-style prevents children from 
adjusting to mainstream civilization. In contrast, assimilated and integrated 
Gypsy mothers educate their children with the same care as do other moth-
ers. 

Integration Versus Assimilation 

The basic principle of Hungarian government policy is that integration, 
not assimilation, should be expected from Gypsies. In present-day Hungar-
ian political terminology, integration (beilleszked.es) means social adjust-
ment: it means observance of the laws of the country and acceptance of 
society's norms of conduct. In practice it means living by regular work as 



everyone else; going to school during the years of compulsory education; 
the satisfaction of the hygienic requirements of housing and dressing; and 
respecting the rights of fellow-citizens. All this has nothing to do with 
mother tongue, nationality, or ethnicity. On the other hand, assimilation 
(ibeolvadas, beolvasztas) means, in Hungarian terminology, abandoning the 
mother tongue and changing over to the dominant nation's language and 
culture, either voluntarily or by force. 

In the treatment of ethnic minorities Hungary is one of the most lib-
eral countries in Europe. Every national minority group—German, Slovak, 
South Slavonian, Rumanian—is given maximum support to preserve its 
mother tongue, literature, and historical traditions. The same liberal ethnic 
policy is applied to the Gypsies. However, there is a radical difference 
between the Gypsies and the national minority groups. The basic crite-
rion of national identity is mother tongue and the factors connected with 
it: cultural and historical tradition. As to the Gypsies, their overwhelming 
majority speak Hungarian only, they do not possess any distinct cultural 
or historical traditions of their own. As mentioned before, these Gypsies 
(the Romungro group) had assimilated long ago. Only their integration— 
i.e., change of life-style, accepting the generally shared social norms—is 
desired.25 As to the non-assimilated bilingual groups, 6 - 7 per cent speak 
some Rumanian besides Hungarian, i.e., they had been assimilated into Ru-
manian. However, they do not in the least identify themselves as Rumani-
ans. The Gypsy-Hungarian bilingual group (ca. 21 percent of the country's 
entire Gypsy population) is not compelled to abandon their Gypsy mother 
tongue (or rather second tongue), i.e., their assimilation is not demanded. 
It should be pointed out, however, that, at variance with all other national 
groups, there is nothing besides the language that distinguishes them from 
other Hungarians with regard to the criteria of national identity. They do 
not possess independent traditions of history, literature, culture (nor even 
folklore traditions) and have no institutions of their own. They are given 
the right and opportunity to develop their Gypsy language and to create 
literature in Gypsy, if they so desire. The matter is that they do not seem 
to desire this, and the official standpoint in Hungary is that the mainstream 
society has no right either to deprive anyone (or a collectivity) of his mother 
tongue, or force anyone to cling to his ancestral language. Repeated at-
tempts have been made to publish some simple short texts in Gypsy (on 
health care and other practical matters), but they have found no readers.26 

Gypsy Separatism 

All these facts had been taken into account by the 1961 and 1979 Polit-
buro Resolutions. In full accordance with the results of social research, and 
after having consulted the leading Hungarian Gypsy specialists, the Res-
olutions stated that Hungary's Gypsy population cannot be regarded as a 



national minority group. Moreover, the 1961 Resolution added: "Concern-
ing the Gypsy question, a number of erroneous views are to be met with. 
Some persons consider it to be a national question and propose promo-
tion of Gypsy language, establishing of Gypsy-language schools, Gypsy 
schoolboys' homes, Gypsy cooperative farms, etc. These views are not 
only erroneous but also harmful because they help to preserve the Gypsies' 
segregation and slow down the process of their integration." The 1979 
Resolution reinforced this statement.27 

However, this realistic declaration remained an empty phrase. After cer-
tain political changes, the official mass media started giving much publicity 
to Gypsy separatistic views while opinions that continue taking the Party 
Resolutions seriously and oppose Gypsy separatism are suppressed. At 
present, everything that would offend Gypsy separatists is silenced. 

The ultimate aim of the Gypsy separatists is to create a Gypsy state (Ro-
manestan). In contrast to Zionism, which proposed and achieved the Jewish 
diaspora's return to Israel, Gypsy separatism does not wish an exodus to 
India. Gypsy separatists want to detach a territory from some European 
country. Gypsy separatism has found its hotbed in Hungary (and, to a 
lesser extent, Yugoslavia), looking upon the Hungarian People's Republic 
as a suitable place for Romanestan. 

Gypsy separatists are cautious enough not to disclose their real intentions 
at an inappropriate time. Just as nineteenth-century Rumanian or Slovak 
nationalists did, they always stress their loyalty to the Hungarian state. As 
a preparatory step, they adopted the vague slogan of an undefined "Gypsy 
identity." At present, they demand separate Gypsy schools with Gypsies 
as teachers and with a special minimalized Gypsy program, but with full-
value diploma. They also demand Gypsy newspapers and journals (to be 
printed in Hungarian!); publication of books of authors of Gypsy origin 
(also in Hungarian); a re-Gypsyfication of the assimilated Romungros,28 

Gypsy representation on local level, the establishment of a central Gypsy 
council with Gypsy members, irrespective of their political literacy. These 
separatists enjoy the tacit help of influential non-Gypsy forces. Thus, con-
trary to the directives of the above-mentioned resolutions, a governmental 
decree ordered the establishment of a Gypsy Cultural Committee within the 
framework of the Patriotic People's Front. A Gypsy weekly was started 
(in Hungarian but with the Gypsy title, Romano nyevipe, meaning "Gypsy 
News"). Anthologies of authors with a Gypsy background are published.29 

A commemorative monument to a Gypsy gang, sentenced for murder in 
1782, was erected in 1982. 

These and similar actions were the first steps. Recently, a further step 
was made. One of the highest ranking Marxist philosophers, Eva Anc-
sel, openly rejected the official Government policy aimed at the backward 
Gypsies' integration and called for some kind of Gypsy autonomy inside 



Hungary, based not on mother tongue as in the case of other national 
groups, but on another principle: descent. She demanded the designation 
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of Gypsy representatives in the Hungarian Parliament. There is no other 
example of parliamentary representation based on a racial principle. In 
lack of any identifiable language and tradition, however, this is the only 
principle that Gypsy separatism can fall back on. 

Actually, the dream of "Romanestan" has been realized in one single 
instance. In the village of Alsoszentmarton (Baranya county), the aggres-
siveness of the rapidly increasing Gypsy population has made life intol-
erable for the Hungarian and South-Slavonian (sokac) inhabitants, so they 
moved out. Alsoszentmarton became a homogeneous Gypsy village. Sup-
porters of Gypsy separatism exalted this event as the triumph of "Gypsy 
self-assertion," of "Gypsy identity." After a few months the formerly flour-
ishing village was converted into a traditional Gypsy slum with broken 
electric cables, fallen plaster on the walls, shabbily dressed inhabitants. A 
Gypsy Mafia terrorized the more peaceful population who tried to emigrate 
but the neighbouring villages did not accept them in fear of a similar fate. 
The self-defence of the other villages was branded by Gypsy separatists as 
"racial prejudice."31 

The development of Gypsy separatism is reminiscent of the Rumanian 
one in Transylvania before 1919. The decisive factor in both cases is fer-
tility. Official statistics try to calm public opinion by palliating the real 
situation, but everyone sees that "Gypsification" of Hungary is continu-
ing. In the period from 1871 to 1971 their number grew from ca. 45,000 
to 320,000, i.e., it became seven or eight times higher while that of the 
non-Gypsy population became only twice as high. The Gypsies' number 
doubles every 3 0 - 3 5 years. At present, there are well over 400,000 Gypsies 
in Hungary. A similar evolution took place with Rumanians in Transyl-
vania and Serbs in Southern Hungary (since 1919, Vojvodina, Yugoslavia) 
where the greater fertility of the immigrating Rumanians and Serbs led to 
ousting of the aboriginal Hungarian population and loss of these territories 
to Rumania and Yugoslavia after World War I. 

In vain, responsible Hungarian researchers, teachers, and local officials 
try to raise their voice against Gypsy separatism. Though the Hungarian 
scholars who specialize in Gypsy problems were not Party members, they 
pointed out that recent developments contradict the Politburo resolutions. 
The idiosycratic result was that the scholars siding with the written Party 
documents fell into disgrace with the Party. Their books were withdrawn 
or pulped. 

Foreseeing the disastrous results of this trend, I gave up my Gypsy 
studies, which I had pursued for more than three decades, and destroyed 
my unpublished Gypsy collections because I could not find any way to 
express my protest. At any rate, my name will not be mentioned among 



those responsible for what may follow. 
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the 1940s to the early 1980s see Francis S. Wagner, "The Gypsy Problem in 
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The changing nature of this problem as well as the different approaches to 
it by the two authors prompted us to return to this subject. 
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